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Facing Patriarchic Whiteness in the Commons and 

Solidarity Economy Movements: Embracing Decolonial Feminism 

 

Boyd Rossing1 

Introduc on 

This conference convenes scholars and ac vists to exchange ideas and experiences around the 

central theme of Decolonizing the Solidarity Economy and Commons: Enac ng the “Pluriverse”.  

I hope to contribute to this exchange by raising the profile of the modernity/coloniality cri que 

and associated decolonial praxes within (and beyond) the commons and solidarity economy 

movements. As a white, male, scholar ac vist I have come to see the intersec on of patriarchy 

and whiteness as both problema c and largely silenced in our movements.  I will discuss this 

problem and then offer my emerging grasp of decolonial feminism as a correc ve and restora ve 

cri que and praxis to remedy this situa on. 

 

The Modernity/Coloniality Cri que 

The theory and praxis of decoloniality centered in La n America offers cri cal perspec ves of 

excep onal importance that can inform movements that counter our current hegemonic global 

colonial capitalist poli cal economy.  This cri cal school of thought was forged in the 1990’s by a 

group of scholars known as the modernity/coloniality group.  They “denounce[d] the conquest of 

the Americas in the 16th century as the star ng point of a global pa ern of power that came to 

structure modernity/coloniality through race, gender, and class” (De Souza and Selis, 2023, 5).  

The cri que, with it’s emerging praxis, has been extended beyond its La n American roots and 

has engendered calls for decolonial transforma ons grounded in the poli cal struggles for 

resistance and re-existence of Afrodiasporic, black, indigenous, and Third World communi es 

(Bernardino-Costa et al., 2020).  Significantly, decolonial thinkers have “brought to light the 

con nuity of coloniality in different dimensions (par cularly, even if not only) of La n American 

reali es, long a er the territorial coloniza on was over” (Rodrigues, 2023, 148). 
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These cri ques are so profound, so compelling, that I believe movements countering today’s 

condi ons and systems, especially in Euro influenced regions of North America and Europe itself, 

must engage the cri ques and in doing so must reexamine their praxis accordingly.  To do this 

with an integrity to decolonial principles we must of course situate and interpret the nature of a 

decolonial cri que within the socio-historical condi ons of the par cular region outside La n 

America. 

 

The serious considera on of decolonial analysis and strategies is only recently gaining some 

trac on in North American and European counter colonial capitalism movements. There are 

many challenges that confound efforts to incorporate and center a decolonial perspec ve in 

today’s counter/alter movements, including those of the commons and the solidarity economy.  

My presenta on will focus on challenges associated with recognizing and undoing a white and 

patriarchic centricity that pervades significant aspects of these movements.  I will first address 

this white patriarchal centricity concern and then propose decolonial feminizing as a vital 

correc ve. 

 

Long History of Patriarchal Systems 

I begin by no ng the long history of patriarchy. It has been a central organizing principle seen 

across the globe in the dominant poli cal economies of their me since at least the early city 

states in Mesopotamia.  This domina on occurs in many ways, including economic, legal, and 

poli cal means and through language, stereotypes, religions, culture, tradi ons, the media and 

more (Bruneau, 2018).  It operates in various forms across differing geo-social-historical contexts. 

Some scholars focus on patriarchy as a form of family structuring, others see it as an en re social 

system according dominance to men and based on oppression and exploita on of women. I 

approach patriarchy as a gendered, male dominant overall social system and one that u lizes the 

patriarchal family as a necessary, but undervalued, reproduc on system and as a buffer for 

economic fluctua ons. 
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A significant shi  in European patriarchy occurred with the transi on from the Middle Ages 

through to the development and expansion of capitalism. During this period economic changes 

arose in the 15th century including the merchant economy, mechaniza on, urbaniza on and 

manufacturing. A rising bourgeoisie, linked with commercial and mari me expansion, in 

associa on with some of the nobility, acted to expropriate land of the peasantry.  These changes 

disrupted the “tradi onal” patriarchal family model, in which the authority of the father/husband 

was central, but women performed important roles in produc on and subsistence.  The changing 

economy deprived the worker/producers of control of their means of produc on.  The household 

became a consump on unit, separated from produc on (Bruneau, 2018).  With this separa on 

of places of produc on from places of reproduc on(home) the roles and status of women were 

substan ally devalued and exploited in ways con nuing to the present. These home centered 

shi s were both affected by, and contribu ve to, a more entrenched overall patriarchy in Europe, 

and in me, emerging resistance by women. 

 

Patriarchic Whiteness 

During the early gendered restructuring of the economy in Europe patriarchy was not explicitly 

associated with whiteness.  That link emerged in the process of European coloniza on of major 

regions of the world outside Europe commencing in the 16th century. The construc on of racial 

classifica ons and stra fica on was, and con nues to be, central to all forms of coloniali es 

(Rodrigues, 2023).  A classifica on imposing racial hierarchies was established by colonizing 

Europeans “who placed themselves at the center of the world and who impose[d] their own 

paradigms as a way of controlling power rela ons and forms of being and knowing” (Rodrigues 

2023, 149, referring to Quijano, 2005). This coloniality “legi mized Eurocentric racial 

classifica ons through … myths… forging a historical narra ve of linear progress and development 

in which Eurocentric rules, laws, values, and ideas will supposedly benefit all humanity” 

(Rodrigues, 2023, 149). This places cultures that do not follow such ideology as naturally inferior.   

 

Moreover, in this racializa on, whiteness has a gender. To fully grasp the gendering of racial 

classifica on we must turn to the decolonial feminist analysis.  Lugones (2010) argues that a 
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dis nc on and hierarchy between human and non-human was imposed during the coloniza on 

of the Americas and beyond.  Humans (white men and reproducing women) were dis nguished 

from non-humans through race and gender. The gendering of European whiteness subjugated 

men and women of color and jus fied their exploita on.  Gendered European whiteness was 

established as the physiognomic and sociological norm of the human condi on.  Conversely 

colonized and enslaved people were understood as animals of labor and raw sex (Lugones, 2020).  

“To be white was to be civilized, ra onal, moral and in command of one’s emo ons. Of course, 

these are also gendered characteris cs [of males]. The absence of these characteris cs was 

stereotyped as defini ve of lesser races” (Torres and Pace, 2005, 130). 

 

The specific nature of racial patriarchy, of course, varied across differing colonial regimes, racial 

groups and places.  As one illustra on, however, I will cite Spencer-Wood’s (2016) summary of 

Stoler (2006, 2-4) regarding the impacts on indigenous women: 

 

“Patriarchy undermined indigenous women’s sources of power through ac ons such as 

limi ng them to the domes c sphere, exploi ng and classifying their unpaid domes c 

labor as “unskilled” and therefore low status, denying women’s land rights, not allowing 

women to exercise public or religious powers and posi ons, imposing the ins tu on of 

patriarchal monogamy, outlawing extramarital sex, and lowering the status of children 

born out of wedlock as illegi mate.” (478) 

 

Alastair Bonnet (2000) declares that: “the earliest and most fully widespread employment of 

“white” to refer to a European people, or European peoples, is to be found within colonial 

se ngs”. (17)  Earlier European associa ons of whiteness with purity and privilege set the stage, 

but in the main, whiteness came to refer to ethnicity and in reference to Europeans during the 

17th century as both Southern and Northern European states became engaged in coloniza on 

(Bonnet, 2000).  Whiteness claimed the top posi on in a racial hierarchy with other non-whites 

as less human and as sub-ci zens.  “The Otherness and the sub-humanity of non-whites allowed 

the invasion of indigenous territories with ‘discovery’ and ‘salva on’ narra ves, just as they 
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legi mized slavery by transforming Black peoples into objects of [property].” (Rodrigues, 2023, 

156) 

 

As a key component of this racializa on, whiteness has been overlooked since colonial mes.  For 

example, while slavery became associated as a natural condi on of blackness, the dominant 

narra ves forgot those who did the enslaving (Cardoso, 2020).  This forge ng operated through 

a tacit pact between white peoples to not recognize the role played by their whiteness in 

establishing and enforcing slavery so that they might avoid any form of accountability (Bento, 

2002). 

 

Presence/Absence of (Gendered) Whiteness 

Yet, despite the centrality of race (and it’s gendering implica ons) Rodrigues (2023) notes that 

“whiteness” is rarely men oned in decolonial discourses.  While her analysis derives significantly 

from the Brazilian context, I believe it has a broader import. She contends that the 

absence/presence of whiteness is problema c for at least three reasons: “On the one hand, the 

absence of [considera on of] whiteness in decolonial debates limits considerably the depth and 

argumenta on on different dimensions about coloniality and race. On the other hand, the 

absence of such discussions serves to conceal whiteness’ presence in the fabrics of our everyday 

lives, helping to enable its con nuity, with its privileges, benefits, and licenses.” (152)  Whiteness 

is also “present” in the “lack of centrality of Black and indigenous authors in decolonial 

works...Despite race, racism and slavery being central in decolonial debates, Black and indigenous 

authors and works are many mes absent, or, when visible, appear as secondary and in a 

homogenous way.” (153) 

 

Rodrigues (2023) takes care to insist that whiteness cannot be discussed without context. To 

widen the decolonial gates she proposes adop ng a socio-historical approach to understanding 

whiteness and bringing the topic forward in decolonial analyses.  This approach recognizes that 

“White peoples are not all the same, are not always oppressing in the same way, are not in the 

same circumstances and reali es, do not have the same culture, religion, language, or values. 
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Also, even ‘white’ peoples can be racialized, oppressed, and silenced in determined 

circumstances.” (154)  In addi on, whiteness is a dimension that must be considered in 

intersec on with other dimensions.   

 

The argument thus far has sought to expose the presence/absence of (gendered) whiteness as a 

con nuing strategy to preserve coloniality while evading accountability for such.  This is a strategy 

that preserves white superiority implicitly in contemporary mes, but not explicitly as in the past.  

However, we are now also seeing a revival of unfe ered white na onalism in global poli cs. This 

resurgence serves to expose the more nuanced and hypocri cal whiteness of modern coloniality. 

Conversely, for decolonial movements the resurgence heightens the importance of a clear 

analysis and rejec on of white coloniality within such movements.  Lacking such an analysis, our 

movements are handicapped in fully confron ng the resurrec on of this pernicious, tragically 

resilient, mythic ideology which has such known and destruc ve consequences. 

 

Whiteness, Patriarchy and Eurocentrism in the Commons and Solidarity Economy Movements 

I have presented the cri ques of decoloniality regarding racial patriarchy as a central component 

of European coloniza on.  And I have highlighted the presence/absence of (gendered) whiteness 

in these cri ques.  While these analyses bear directly on understanding the current hegemonic 

colonial-capitalist systems that are devasta ng global peoples and ecologies my more specific 

reason for raising them is to consider and address how white patriarchal coloniality also infects 

our countering movements, the commons and the solidarity economy.  Briefly the argument is 

that significant aspects of each movement carry on with white centric, o en tacit, and 

unrecognized, beliefs and prac ces.  These include implicit patriarchic tendencies despite 

feminist cri ques and the rising influence of generic feminizing in these movements.  

 

To herein firmly establish this argument would require substan al reasoning and evidence beyond 

the scope and purposes of this paper.  Hopefully a few observa ons will suffice to uncover at least 

some dimensions of the problem.  One dimension is the prevalence of white Euro-centric 

concep ons of core models that are universalized across broader movements.   Within the 
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commons movement Iborra and Montáñez (2020) show how, despite some useful connec ons of 

the Eurocentric idea of the commons with indigenous concep ons, extension of this idea to 

regions outside Europe has both imposed an alien idea onto local histories and on contemporary 

renewal of the communal.  It has also obscured the history of racism within commoning efforts 

in the west.   Likewise, eco-villages proliferate globally based on evolving utopian experiments 

also originated in Europe.  They are o en developed by white communi es, serving white 

memberships, and o en in white exclusive geographies. Scant a en on is given to their white 

spa al and economic privileges, nor to the lack of viability of their models for communi es of 

color.   In similar fashion the coopera ves component of the solidarity economy movement is 

traced by many leaders back to early ini a ves and models in Britain and France in the 19th 

century.  In each of the cases we see an absence of whiteness discourse and a privileging of 

European values and history despite the adverse impacts of European coloniza on.  

 

As a second dimension we find that aspects of the theorizing of both the commons and the 

solidarity economy movements in Europe and the U.S.  have a predominance of white male and 

female scholars. This is especially true where the commons as a universalized framing is 

concerned.  For the solidarity economy movement which originated in the mul -racial contexts 

of La n America a greater diversity in racial and gender makeup of scholarship is evident, at least 

in the U.S. Nonetheless significant segments of the movement, including those populated and led 

by women and nonwhite communi es are underrepresented in theorizing about, and 

characterizing of, the solidarity economy. As an example, Caroline Hossein (2019) referring to the 

need for a black epistemology of the solidarity economy states: “The silencing of scholars drawing 

on the Black radical tradi on is an affront…. It is thus colonizing to con nue to study non-White 

people using European ideas and to ignore the ideas from the culture of the subjects of study 

that can explain their experiences.” (np) 

 

These concep ons and prac ces also exhibit a gendering shaped by patriarchic whiteness. For 

example, Guérin and Nobre (2014) find that solidarity economy ini a ves may reproduce gender 

inequality by establishing and reifying some domains, those that are nonmarket and 
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nonmonetary as feminine.  Safrin (2015) asks whether such a (racial) feminizing is occurring in 

the NYC solidarity economy which is enrolling increasing numbers of women of color. Her findings 

show that suppor ve structures focus on forma on of worker coopera ves with women of color 

within tradi onally feminine sectors and occupa ons.  Going further, SolidarityNYC (2019) 

recognizes recurring sexism in worker coops, food coops and solidarity economy organizing. With 

regard to the commons movement, Nigh ngale (2019) discusses inequali es along gender lines 

in aspects of this global movement.  My forthcoming discussion of feminism, intersec onality and 

decolonial feminism will consider theory and research showing significant aspects of white 

gendering in counter movements, including the commons and solidarity economy. 

 

In the next sec on of this paper I will discuss exis ng steps in our counter movements that can 

build toward a fuller incorpora on of decolonial feminism. In par cular, I will consider the 

feminiza on of poli cs that is coming forward in the municipalist movement, the challenges of 

intersec onality recogni on and applica on in counter movements and the role of decolonial 

feminism in bringing a deeper analysis and praxis around race and gender.   

 

Feminizing Poli cs 

We are now seeing the advent of important work around feminizing of poli cs occurring in 

Spanish, broader European and South American municipalist projects.  Laura Roth and Kate Baird 

(2017), feminists based in Barcelona, describe this orienta on as composed of three a ributes: 

 

“First, gender equality in ins tu onal representa on and public par cipa on. Second, a 

commitment to public policies that challenge gender roles and seek to break down 

patriarchy. Third, a different way of doing poli cs, based on values and prac ces that put 

an emphasis on everyday life, rela onships, the role of the community and the common 

good.” (np) 

 

The first a ribute, equality of gender par cipa on, has been a long-standing aim of feminism, 

but it is not enough. The second two are newer and have important substan ve contribu ons to 
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make to our movements. Scholars like Susan Paulson and others (2020) in the DeGrowth 

movement stress the significance of the second a ribute, public policies.  They stress the need 

for policies that focus on the social reproduc on of life, building on the work of Silvia Frederici 

(2018) and others.  On the other hand, Spanish feminists in the guidebook, Feminize Poli cs Now 

(Regelmann & Bartolomé, 2020) and others (Panico, 2018) stress the new forms of organizing that 

feminists are bringing to poli cs, in order to counter and change the long standing hierarchal and 

compe ve poli cs of men. 

 

I affirm the value of these substan ve and process emphases. I hope, however, to carry the 

feminiza on of poli cs idea further toward a fuller decolonial emphasis. To do this I will first 

consider the concept and prac ce of intersec onality which is central to both new formula ons 

of life policies and systems, and to new ways of organizing and distribu ng power. 

 

Challenges Enac ng Intersec onality 

Kimberly Crenshaw, (1989) an American black feminist formalized the concept of intersec onality 

in 1989 drawing on discourses of black women going back to the nineteenth century regarding 

interac ons of race, class and gender.  She, and others since, show that systems and posi oning 

of oppression are not mutually exclusive, but interact with one another.  This became evident in 

the experience of women of color who are posi oned at the juncture of more than one oppressed 

category and system.  For example, black women have very different experiences and power from 

white women, and also from black men.  While naviga ng these intersec ons they gain insights, 

much less accessible to both white women and black men. 

 

As Celeste Montoya (2021) an American scholar notes “this intersec onal posi oning, o en 

serves as a source of marginaliza on even within social movements aimed at overcoming 

oppression, because of a tendency for movements to be organized along or around a single axis 

of iden ty or oppression.” (1)  She contends that “appeals for a universal interest tend to be 

framed in a manner that favors the interests of dominant social groups and marginalizes those of 

others.” (3) She adds that “intersec onality not only explains the dominance and marginaliza on 
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of intersec ng iden es it also addresses the power dynamics that are entailed… [importantly, 

it] is also a genera ve tool for crea ng new democra c ins tu ons, iden es, and prac ces.” (5) 

 

Most of the study and applica on of intersec onality has occurred in regard to feminist 

movements by women.  In a broad survey, Evans and Lépinard, (2020) found that the original 

black feminist concept of intersec onality has proliferated broadly across varied movements. 

However, it is important to note that they found that adop ng a discourse of intersec onality has 

not always meant enac ng effec ve intersec onal prac ces. Ci ng Evans and Lépinard, Marina 

Muñoz-Puig (2023) states “Feminist movements s ll fail to engage though ully in organizing 

intersec onal strategies and in improving accessibility, while minori zed women are frequently 

included in a tokenis c manner…  Quite o en, minori zed women are not present in discourse 

and are excluded from movements.” (4)  Situa ng this cri que closer to the commons and 

solidarity economy movements, the authors of Feminize Poli cs Now (2020) are quite frank about 

problems municipalist ini a ves are experiencing in the enactment of intersec onality, a 

declared core commitment.  

 

Decolonial Feminism 

The preceding discussion of the challenges of enac ng intersec onality in counter movements 

brings us foursquare to the vital role of decolonial feminism, already introduced earlier in this 

paper.  Decolonial feminism further develops the analyses of oppression given by 

intersec onality.  Emma Velez, an American scholar, tells us that this occurs by adding the 

“coloniality ques on” to “unveil how coloniality bu resses the oppressive categorial logics that 

intersec onality iden fies” (2019, 392).  Buscemi (2021) asserts that: 

 

“hegemonic feminism is intrinsically exclusionary and eli st, as it relies on ethnic, racial, 

class and gender premises that are considered to be all-inclusive and all-encompassing. 

Moreover, cri ques from the Souths of the world (including the Souths of the North) have 

addressed how hegemonic feminism operates within the structures of capitalism and 

coloniality.” (np) 
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In my view such hegemony is evident in feminizing movements that lack a determined applica on 

of intersec onality.  In addi on, the experiences, perspec ves, and ac ons of women living at 

these intersec ons and pursuing decolonial projects are highly genera ve for understanding and 

changing systems of oppression. 

 

To demonstrate the vital contribu ons available from decolonial feminists I will tap into race-

related feminisms that have implicit or explicit decolonial underpinnings. I will draw on La nx 

decolonial feminists, black feminists and indigenous feminists recognizing there is significant 

overlap as well as differences in these lived categories.  I also note that the feminist label is not 

without conten on among women of color ac vists.  In some indigenous women’s movements 

the feminist term is perceived as unhelpfully divisive.  I use the term across black and indigenous 

movements to convey the concerns for adverse impacts on women specifically, along with 

demands and change aims informed by women specifically, in some mix of congruence and or 

opposi on to condi ons and aims of men.  

 

My demonstra ons will also center on impacts of, and responses to, violence.  Historic and 

modern coloniality and the systems of capitalist poli cal economy that coloniality undergirds are 

inherently violent to groups they subjugate.  In the words of Du a and Atallah (2023)  “Coloniality 

governs who has the right to exist and belong, and who is disposable and deportable. It 

determines who has the right to express the full range of their humanity, while others are 

relegated to realms of subhuman invisibility. For colonized communi es, this normaliza on of 

violence and suffering unfolds within everyday existence, which becomes a site of trauma and 

resistance.” (1)  I see racialized feminist resistance and transforma on work as central to 

countering this everyday violence.  Thus, I concentrate on movements focused on violence. I will 

first consider the resistance of indigenous women to the violence of resource extrac on and then 

the resistance of black feminists to the prison industrial complex.  Each of these realms of praxis 

shows a profound engagement with violence, that includes and goes beyond gender violence.  

Each also shows a crucial transforma ve decolonial response.  
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Indigenous Women Defenders of the Environment 

Across the global south we are seeing an intensifica on of capitalist natural resource extrac vism 

including mining, fracking, forest harves ng, and more. This ac vity is reinforcing patriarchal, 

racist, and other societal oppressions. In an ar cle about women on the frontlines of resistance, 

Cirefice and Sullivan (2019) write that “Rural and indigenous communi es are dispropor onately 

impacted by … extrac ve industries, with severe nega ve consequences on local livelihoods, 

community cohesion and the environment.    These impacts are especially felt by indigenous 

communi es who rely on natural resources for their subsistence economy…” (84) Resource 

extrac on is also o en accompanied by sexual violence to women. 

 

Conversely, “women are … stepping outside of tradi onal gender roles to be leaders in 

movements figh ng destruc ve extrac on” (Cirefice & Sullivan, 2019, 78).  In many of these 

threatened territories, “women have led…reac ons in defense of collec ve life that push back 

and block the expropria on of common goods…” (Gago & Aguilar, 2018, 366).  These struggles 

have arisen regardless of, and o en against, the agreements that some men from these 

communi es have made with extrac ve consor ums in return for promises of waged labor or 

other individualized economic benefits (Gago & Aguilar, 2018). At the same me women who 

resist extrac on are o en subjected to gender specific threats and violence. (Barcia, 2017).  

 

Yazzie (2018, 35) cites the Guatemalan ac vist Sandra Moran who writes, “Women resist because 

they defend life. The extrac ve model kills life, impedes it, transforms it. The defense of life is in 

the center of resistance and as women we have always been at the center of taking care of life” 

(quoted in WEA and NYSHN 2014: 12). In their resistance these women manifest a dual poli cs of 

life.  They defend life against the destruc on of extrac on and they caretake life through an ethos 

and prac ce of human-environment kinship.  In addi on, ac ons of indigenous feminists are 

o en informed by larger indigenous cosmologies and aims for restoring sovereignty.   
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Barcia (2017) writes that: “While opposing extrac ve industries, women human rights defenders 

are advancing alterna ve economic and social models based on the stewardship of land and 

common resources in order to preserve life, thereby contribu ng to the emergence of new 

paradigms.” (12)  As an example, Indigenous feminists seek a renewed form of sovereignty based 

on indigenous cosmologies and principles.  They contrast their view with those of today’s na on-

states that are governed through domina on and coercion, (Smith 2005, 129).  D'Archangelis 

(2010) iden fies rela onality, interdependence and responsibility, as a set of tradi onal principles 

that serve as the underpinnings of indigenous feminist views of sovereignty.  She proposes four 

features: “1) human subjec vity as rela onal, enacted through a spiritual encounter with 

land/crea on; 2) sovereignty as extended beyond the human; 3) land held in trust for future 

genera ons; and 4) the restora on of balance between women and men; individuals and the 

collec ve; and human beings and the Sacred (the whole of crea on).” (131) 

 

I will now turn to a second nonwhite feminist movement which has a more urban focus. 

 

Black Feminists Demanding Aboli on of Prison Systems  

The sta s cs in the U.S. regarding white versus nonwhite incarcera on, and especially with regard 

to black males, are shocking decade a er decade.  Racial incarcera on dispari es are also present 

in Europe, Brazil and other countries.   In the U.S. the combina on of dispropor onate police 

surveillance and violence combined with dispropor onate incarcera on has devasta ng effects 

on black males, families, and communi es.  In response we have been seeing, especially in the 

U.S., black feminists resis ng direct police violence, primarily to black males, which reverberates 

across black families and communi es.  They also resist the ins tu onalized violence of 

incarcera on. 

 

In a recurring cycle black males live in degraded social and physical environments that are highly 

policed. They are incarcerated at horrific rates, receive li le or no rehabilita ve support in prison 

and return as ex-offenders to the same deprived communi es with even greater challenges of 

comple ng educa on and gaining employment.  The diminished presence of black males in 
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communi es disrupts black families severely.  It also reduces support for ex-offenders (Crutchfield 

and Weeks, 2015). 

 

Black feminists have been leading the movement to abolish the prison industrial complex.   In 

part, they do this, like indigenous feminists by protes ng immediate instances of police violence.  

In the US we are experiencing an epidemic of such violence and associated protests.   In my city 

of 200,000 we have had instances of white police officers shoo ng and some mes killing black 

males.  In one instance, strong protests arose when a black teenager was shot and killed under 

very ques onable circumstances and then our district a orney declined to prosecute the white 

officer.   

 

Black feminists begin by addressing immediate issues on the ground.  This approach is based in 

paying careful a en on to experienced harm and its a ermath, addressing the needs of 

survivors, and holding people who have perpetrated harm accountable in ways that do not 

degrade, but seek to reintegrate, while understanding the root causes of wrongdoing and working 

to address them. Their work also aims to change the world as it is so that those affected have 

greater resources to heal and so that harm is less likely to befall others in the future (McCleod, 

2019). 

 

In a more systemic sense, black feminist aboli onists work to fundamentally transform ostensible 

jus ce systems, what some call the prison-industrial complex.  Lowe (2020) states “in order to 

abolish the prison system, we must eliminate the condi ons that lead to and produce prisons; it 

is necessary to radically transform our present social and economic order, and, moreover, to 

create new social rela ons bounded neither by the na onalist terms of the current poli cal order 

nor the global terms of the capitalist order.” (219) 

 

Concluding 

I have argued that women at the intersec ons of oppression have a dis nc ve lens regarding the 

opera ons of coloniality.  They also manifest alterna ve ways of living and concep ons of future 
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socie es. Indigenous and black feminists each reside at such intersec ons.  Each also exhibits 

crea ve, courageous resistance, alterna ve ways of living and concep ons for fundamentally 

dismantling and transforming the condi ons and structures of coloniality. I submit that they 

demonstrate forms of intersec onal, decolonial, feminist praxis.  

 

I am calling on ac vists in the commons and solidarity economy movements to pay special 

a en on to the perspec vists of decolonial feminists.  I do this in part out of concern for 

significant dimensions of white patriarchic centricity in our movements.  In this regard I believe 

that a ending to decolonial feminists can serve as an important step toward recognizing and 

unse ng this whiteness centricity.  For white men, I see a ending to the emerging feminizing of 

poli cs and going deeper by engaging with decolonial feminism, as very posi ve steps, among 

other essen al efforts, toward such unse ling and change.  And for white women I see the 

feminizing thrust as both posi ve and affirming of women’s vital perspec ves, but one with 

colonial ves ges that must be further addressed via intersec onal, decolonial feminism.   

 

Decolonial feminism can contribute by way of vital cri ques of exis ng systems rooted in colonial 

patriarchy and racial dehumaniza on and by transforma ve concep ons of be er future reali es. 

I have focused on two demonstra ons of decolonial feminism, the ac ons of indigenous and of 

black feminists resis ng colonial capitalist violence. Taken together these two realms show the 

rural and urban dimensions of the violent, underlying processes of our hegemonic colonial 

capital-state poli cal economies. In both rural and urban contexts these feminists expose 

deliberate uses of systemic power to violently degrade resident communi es, and their ways of 

life and survival. In indigenous cases, this occurs while extrac ng profit.  In black oppression cases 

this occurs to contain the social damages of capitalist systems.  When our movements marginalize 

or omit considera on of these realms of praxis, they indirectly allow and enable these overt 

manifesta ons of the systema c destruc on of con nuing coloniality. 

 

Second, these two realms of praxis reveal the indispensable contribu ons of racialized feminisms, 

to deepening the aims, and praxis of our movements.  These women show excep onal courage 
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in leading nonviolent resistance against great odds, in the pursuit of saving and regenera ng life 

worlds.  More specifically their work in these two realms shows a necessary con nuum from 

immediate, persistent, resilient acts of resistance, to recovering and formula ng concep ons of 

fundamentally different futures, to formula ng intermediate demands for policy changes, to 

ac ng innova vely, itera vely, and persistently to building alterna ve, pluriversal, futures.   

 

These two decolonial feminist movements, like the commons and the solidarity economy 

movements, are based on organizing outside of formal poli cs and governance, but proac vely 

challenge government systems to change. Our commons and solidarity economy movements 

have greater la tude, than does government centered municipalism, to make special efforts to 

support and include popula ons with interac ng oppressions, to take the me needed to build 

intersec onal rela onships, and to build a bo om-up founda on for fueling larger system 

change.  

 

Our movements are facing daun ng challenges and doing vital work.  At the same me, we can 

unwi ngly constrain or omit u liza on of poten al partners and their vital perspec ves, 

including the impetus to essen al unlearning their collabora on requires.  Coming to know this, 

in spite of, and due to, my white male centricity, I invite readers to also embrace decolonial 

feminism and its transforma ve opportuni es. 

 

References 

 

Abazeri, Mariam (2022) Decolonial feminisms and degrowth, Futures, 1-6 

 

Barcia, I (2017) Women Human Rights Defenders Confron ng Extrac ve Industries - An Overview 

of Cri cal Risks and Human Rights Obliga ons, AWID and Women Human Rights Defenders 

Interna onal Coali on. Crea ve Commons 

 



17 
 

Bento, A. (2002). Branqueamento e Branquitude no Brasil. In I. Carone, & A. Bento (Eds.), 

Psicologia social do racismo – estudos sobre branquitude e branqueamento no Brasil, Vozes, 25-

58 

 

Bernardino-Costa, J., Maldonado-Torres, N., & Grosfoguel, R. (2020). Introdução: Decolonialidade 

e pensamento afrodiaspórico. In J. Bernardino-Costa, N. Maldonado-Torres & R. Grosfoguel 

(Eds.), Decolonialidade e Pensamento Afrodiaspórico (2nd ed), 9–26 

 

Bonne , A. (2014). White Iden es: An Historical & Interna onal Introduc on. Routledge. 

 

Bruneau, Camille (2018) How do patriarchy and capitalism jointly reinforce the oppression of 

women? CADTM 

 

Buscemi, Bárbara, Mar nez-Cairo y Emanuela (2021) La n American decolonial feminisms: 

theore cal perspec ves and challenges, Amérique La ne: Histoire et Mémoire, (42) 

 

Cardoso, L. (2020). O branco não branco e o branco-branco. Revista Humanitas, 47(II), 53–81.    

 

Cirefice, V’Cenza, and Lynda Sullivan. (2019) ‘Women on the frontlines of resistance to 

extrac vism.’ Policy and Prac ce: A Development Educa on Review, 29, 78–99. 

 

Crenshaw, Kimberly, (1989) Demarginalizing the intersec on of race and sex: A Black feminist 

cri que of an discrimina on doctrine. Feminist Theory and An racist Poli cs, University of 

Chicago Legal Forum, 1989 (1), 139-167 

 

Crutchfield, Robert and Gregory A. Weeks (2015) The effects of mass incarcera on on 

communi es of color, Issues in Science and Technology, 32 (1) 109-119. 

 



18 
 

D'Arcangelis, Carol Lynne (2010) Exploring indigenous feminist rela onal sovereignty: Feminist 

conversa ons, non-colonizing solidari es, inclusive na ons, Atlan s, 34 (2), 127-138 

 

De Souza, Natália Maria Félix and Lara Mar m Rodrigues Selis (2023) Gender violence, 

colonialism, and coloniality, Oxford Research Encyclopedia: Interna onal Studies, 1-24 

 

Du a, U., & Atallah, D. G. (2023). Perspec ves on colonial violence “from below”: Decolonial 

resistance, healing, and jus ce in/against the neoliberal academy. Peace and Conflict: Journal of 

Peace Psychology, 29(1), 1–9.  

 

Evans, Elizabeth and Éléonore Lépinard (2020) Confron ng privileges in feminist and queer 

movements, in Intersec onality in Feminist and Queer Movements Confron ng Privileges, 

Routledge 

 

Frederici, Sylvia, (2018) Re-enchan ng the World: Feminism and the Poli cs of the Commons, 

Kairos, PM Press 

 

Gago, Verónica & Raquel Gu érrez Aguilar, (2018) Women rising in defense of life, NACLA Report 

On The Americas, 50 (4) 364-367 

 

Guérin, Isabelle and Miriam Nobre (2014) Chapter 13, Solidarity economy revisited in the light of 

gender: A tool for social change or reproducing the subordina on of women? in Under 

Development: Gender, Palgrave Macmillan, 286-305 

 

Hossein, Caroline Shenaz (2019) A Black epistemology for the social and solidarity economy: The 

Black social economy, The Review of Black Poli cal Economy, 46 (3), 209-229 

 

Iborra, Juan and Daniel Montáñez (2020) Colonial commons and the decolonisa on of the le , 

Guerilla Media Collec ve 



19 
 

 

Lowe, Lisa (2020) Revolu onary feminisms a erword, In Brenna Bhandar and Rafeef Ziadah 

Revolu onary Feminisms: Conversa ons on Collec ve Ac on and Radical Thought, Verso 

 

Lugones, María (2010) Toward a decolonial feminism, Hypa a 25 (4), 742-759   

 

Lugones, M. (2020). Colonialidade e Gênero. In H. Hollanda (Ed.), Pensamento Feminista hoje: 

Perspec vas decoloniais,  52-83 

  

McLeod, Allegra M. (2019) Envisioning aboli on democracy, Harvard Law Review, 132, 1613-1649 

 

Montoya, Celeste (2021)  Intersec onality and social movements: Intersec onal challenges and 

impera ves in the study of social movements, Sociology Compass, 15 (8), 1-12 

 

Muñoz-Puig, Marina (2023) Intersec onal power struggles in feminist movements: An analysis of 

resistance and counter-resistance to intersec onality, Gender-Work and Organiza on, (Early 

View) First published: 12 April 2023 

 

Nigh ngale, Andrea (2019) Commoning for inclusion? Poli cal communi es, commons, 

exclusion, property and socio-natural becomings, Interna onal Journal of the Commons, 13, (1), 

pp. 16–35 

 

Panico, (2018) Feminizing technopoli cs. Leaderless movements in Southern Europe, from 15M 

to Ni Una Menos, CES Contexto Democracy and Human Rights in Digital Era, Centre for Social 

Studies, 107-119 

 

Paulson, Susan et. al. (2020) Collabora ve Feminist Degrowth: Pandemic as an Opening for a 

Care-Full Radical Transforma on, DeGrowth.info 

 



20 
 

Quijano, A. (2005). Colonialidade do poder, eurocentrismo e América La na. In E. Lander (Ed.), A 

colonialidade do saber: Eurocentrismo e ciências sociais. Perspec vas la no-americanas. Coleção 

Sur Sur, CLACSO, 227-278 

 

Regelmann, Ada & Vera Bartolomé (2020), Feminize Poli cs Now, Rosa-Luxemburg-S ung, 

Madrid Liaison Office 

 

Rodrigues, Laís (2023) We have to talk about whiteness: widening the decolonial gates, Social 

Iden es, 29:2, 148-170 

 

Roth, Laura & Kate Shea Baird (2017) Le -wing populism and the feminiza on of poli cs, Roar 

 

Safrin, Maliha (2015) The edges of vision in mapping solidarity economies: gender and race in US 

ci es, in Verschuur, C et. a.l Une Économie Solidaire Peut-Elle Être Féministe? Graduate Ins tute 

Publica ons, 205-217    

 

Smith, A. (2005)  Na ve American feminism, sovereignty, and social change, Feminist Studies 31.1  

116-132. 

 

SolidarityNYC (2019).  Dismantling patriarchy in NYC’s Solidarity Economy:  The everyday 

solidarity experiment.  Grassroots Economic Organizing (GEO). 

 

Spencer-Wood, Suzanne M. (2016) Feminist theorizing of patriarchal colonialism, power 

dynamics, and social agency materialized in colonial ins tu ons, Interna onal Journal of 

Historical Archeology, 20: 477-491 

 

Stoler, A. L. (2006). In mida ons of empire: predicaments of the tac le and unseen. In Stoler, A. 

L. (ed.), Haunted by Empire: Geographies of In macy in North American History, Duke University 

Press, Durham, NC, pp. 1–22. 



21 
 

 

Torres, Gerald and Ka e Pace (2005) Understanding patriarchy as an expression of whiteness: 

Insights from the Chicana movement, Washington University Journal of Law & Policy, 18, 129-172 

 

Velez, Emma D. (2019) Decolonial feminism at the intersec on: A cri cal reflec on on the 

rela onship between decolonial feminism and intersec onality, Journal of Specula ve 

Philosophy, 33 (3) 390-406 

 

WEA & NYSHN (2014) Violence on the Land, Violence on our Bodies - Building an Indigenous 

Response to Environmental Violence, 1-39 

 

Yazzie, Melanie K. (2018)  Decolonizing development, in Diné Bikeyah, Environment and Society 

Vol. 9, pp. 25-39  

 

 

 


